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Chapter 2 - Verse 1 


Sad-advaitam srutam yat-tat-panca-bhuta vivekatah, 


11211 || boddhum sakyam tato bhita-pancakam pravi vicyate II 1 Il 


Brahman, who is, according to sruti, the non-dual reality, can be known by the process of 
differentiation from the five elements. So this process is now being discussed in detail. 
[Chapter 2 — Verse 1] 





Chapter 2 - Verse 2 
Sabda-sparsau ripa-rasau gandho bhita-guna ime, 
eka-dvi-tri-catuh panca gunah vyomadisu kramat Il 2 II 


The properties of the five elements are sound, touch, colour, taste and smell. In akasa (ether), 
air, fire, water and earth, the number properties successively are one, two, three, four and 
five. [Chapter 2 — Verse 2] 





Chapter 2 - Verse 3 
Weasel SST SANT Ve Prati-dhvanir viyacchabdo vayau bisiti sabdanam, 


SUIS SSA ATTA: «11311 ‘|| anugna-Sita samsparsah vahnau bhugu-bhugu-dhvanih Il 3 I 


Echoes arise in the akasa (ether), and hence we infer that the property of akasa is sound. Air 
makes a rustling sound when it moves, and it feels neither hot nor cold to the touch. A tire i in 
flame makes a characteristic crackling sound. [Chapter 2 — Verse 3] 28 





Chapter 2 - Verse 4 


SUT Soe WS Ae aera Usna-sparsah prabha-rupam jale bulu-bulu dhvanih, 


ilar eae wecred wat araseieast six || Sita-sparsah suklarupam raso madhuryam iritah Il 4 II 


A fire feels hot, and its colour is red. Water makes a characteristic rippling sound; it is cold to 
the touch ; its colour is white, and it is sweet in taste. [Chapter 2—Verse 4] 





Chapter 2 - Verse 5 
FAT PSPS: HST LIT SMT | Bhumau kadakadasabdah kathinyam sparsa isyate, 
dices fared seeciget ce iyi) || nlladikam citra-rupam madhuramladiko rasah Il 5 Il 


The earth makes a characteristic rattling sound; it is hard to the touch; its variegated colours 
are blue, red and so forth; it is sweet, sour and so forth in taste. [Chapter 2 — Verse 5] 





Chapter 2 - Verse 6 


™ 
| 


Sacre st yor waraataar | surabhi tara gandhau dvau gunah samyag vivecitah, 
st weraast freer at Searosaeet 11a _|| Srotram tvak caksusi jihva ghranam cendriya pancakam II 6 I 


The earth emits smells, both pleasant and unpleasant. Thus the characteristic properties of the 
five elements are well classified. The five senses (which perceive them) are hearing, touch, 
sight, taste and smell. [Chapter 2 — Verse 6] 





Chapter 2 - Verse 7 


Karnadi golakastham tacchabdadi grahakam kramat, 
sauksmyat karayanumeyam tat prayo dhaved-bahirmukham II 7 Il 


The five senses successively function through the external apparatus, the gross organs, the 
ears, the skin, the eyes, the tongue and the nose. The senses are subtle; their presence is to be 
inferred from their functions. They often move outwards. [Chapter 2 — Verse 7] 





Chapter 2 - Verse 8 
PATACHET BU AAT MST ATT: | Kadacit-pihite karne srilyate sabda antarah, 
TUS ATREPAT ASU Saye «1c 11 || prana vayau jatharagnau jalapane’nna-bhaksane II 8 II 


But sometimes we hear the sounds made by our in-going and out-going breaths, and we hear 
buzzing sound when our ears are stopped. We feel an internal sensation of hot and cold when 
food and water are swallowed. [Chapter 2 — Verse 8] 





Chapter 2 - Verse 9 
SST BIRT: SAR HleTst GT TA: | || Vyajyante hyantara sparsa milane cantararh tamah, 


SER CSRS USAT: 11S 1 udgare rasa gandhau ca Ityaksana mantara grahah II 9 Il 


When our eyes are closed, we see inside the absence of light, and in belching we experience 
taste and odour. Thus the sense organs give rise to experience of things within the Penreian 
body. [Chapter 2 — Verse 9] e 





Chapter 2 - Verse 10 


USFS SSPCTAATRTARaT: SPAT | Paficokty adana-gamana visarg-anandakah kriyah, 
pratsraaar weaederata fe 112011 || krsi-vanijya-sevadyah pancasvantar bhavanti hi II 10 II 


The various actions of man can be classified into five groups; speech, grasping, movement, 
excretion and enjoyment of sexual intercourse. Actions performed in agriculture, commerce, 
service and so forth may be included into one or other of the groups. [Chapter 2-Verse 10] 





Chapter 2 - Verse 11 


| Vak-pani-pada-payupasthair aksais tat kriyajanih, 
mukhadi-golakesv aste tat karmendriya pancakam II 11 II 


Mano dasendriya dhyaksarn hrt-padme golake sthitam, 
taccantah karanam bahyesa svatantryat vinen-driyaih Il 12 Il 


The properties of the five elements are sound, touch, colour, taste and smell. In akasa (ether), 
air, fire, water and earth, the number of properties successively are one, two, three, four and 
five. [Chapter 2 — Verse 12] 





Chapter 2 - Verse 13 


Wiesel ST Sait Ve Aksesvarthar pite svetad guna dosa vicarakam, 


STOTT ASAT PLETE 11311 || sattvam rajas tamas casya guna vikriyate hi taih Il 13 II 


Echoes arise in the akasa (ether), and hence we infer that the property of akasa is sound. Air 
makes a rustling sound when it moves, and it feels neither hot nor cold to the touch. A fire in 
flame makes a characteristic crackling sound. [Chapter 2 — Verse 13] 





Chapter 2 - Verse 14 
Vairagyam ksantir-audaryam ityadyas-sattva-sambhavah, 
kama-krodhau lobha-yatnau vityadyah rajaso-tthitah II 14 II 


Non-attachment, forgiveness, generosity, etc., are products of sattva. Desire, anger, avarice, 
effort, etc., are produced by Rajas. [Chapter 2 — Verse 14] 





Chapter 2 - Verse 15 
FAT PSPS: HUSA LAT SAT | Alasyarh bhranti tandrdya vikaras tamasot thitah, 
qealtess ParSet Wee Tar 114 11 || sattvikaih punya nispattih papot pattis ca rajasaih Il 15 II 


The earth makes a characteristic rattling sound ; it is hard to the touch ; its variegated colours 
are blue, red and so forth ; it is sweet, sour and so forth in taste. [Chapter 2 — Verse 15] 





Chapter 2 - Verse 16 
Tamasair-nobhayam kintu vrthayuh ksapanam bhavet, 
atraham pratyayi karteti evam loke vyavasthitih Il 16 II 


ry, E E f F 
QaTa sl TT Geraaqrdar | 
a a rm - + a a 
“y]2 cach de = a ae TU] TH [2 Yorfch | 5, | | 


When tamas functions, neither merit nor demerit is produced, but life is wasted for nothing. 
Of the modifications of the mind that of | — Conciousness is the agent. In the practical world 





also we do the same. [Chapter 2 — Verse 16] 
Chapter 2 - Verse 17 


Spasta sabdadi yuktesu bhauti katva mati sphutam, 
aksa davapi tat sastra yukibhyam avadharyatam II 17 Il 


It is quite evident that the objects in which sound, touch etc., are clearly discernible are 


products of the five elements. With the help of scriptural texts and reasoning it can be 
conceived that even for the senses and the mind the subtle elements are the basis. 


[Chapter 2 — Verse 17] 





Chapter 2 - Verse 18 


Ekadasen driyair yuktya sastrena pyava gamyate, 


yavat kimcit bhave detat idam sabdo ditam jagat Il 18 II 


Whatever of this world is perceived by the senses, the organs of action, the mind, reasoning 
and the scriptural texts, is referred to as ‘this’ (Idam) in the Shruti text that follows. 
[Chapter 2 — Verse 18] 





Chapter 2 - Verse 19 
Idam sarvam pura srster-edam-eva-dvitiyakam, 
sad-evasin-nama-rupe nastam-ity-aruner-vacah II 19 II 


Vrksasya svagato bhedah patra puspa phaladi-bhih, 


qaemicasdian fasta: Brena Ro 11 |) vrksan tarat sajatiyo vijatiyas-siladitah Il 20 Il 


Differences are of three kinds : The difference of a tree from its leaves, flowers, fruits etc., is 
the difference within an object. The difference of one tree from another tree is the difference 
between objects of the same class. The difference of a tree from a stone is the difference 
between objects of different classes. [Chapter 2 — Verse 20] 34 





Chapter 2 - Verse 21 


Tatha sad-vastuno bheda trayam praptam nivaryate, 
alkya vadharana dvaita prati sedhai stribhih kramat II 21 II 


= ™~ Fe ™., a - = 


Similarly doubt may arise that the one and only reality (Sat or Brahman) may also have 
differences, So all the three kinds of differences, have been negated by the Sruti in three 


words denoting the oneness of Brahman, Its definiteness and rejection of duality respectively. 
[Chapter 2 —Verse 21] 





Chapter 2 - Verse 22 


Sato nava yavas sankyas tadamsasya nirupanat, 
namarlpe na tasyamsau tayo radya pyanud bhavat Il 22 I 


One cannot doubt that Brahman, the one and only reality, has no parts, for Its parts cannot be 


conceived of. Names and forms cannot be Its parts, for before creation they did not arise. 
[Chapter 2 — Verse 22] 





Chapter 2 - Verse 23 


Namarupo dbhava syaiva srsti tvat srstitah pura, 
qT qaequaataeast Gaet faad 11R3 11 


na tayo rudbhavas tasmat niramsam sad yatha viyat Il 23 II 


As creation means the appearance of names and forms, they cannot exist before creation. 


Therefore like the akasa, Brahman is Partless (and there is no difference within It) 
[Chapter 2 — Verse 23] 





Chapter 2 - Verse 24 


Ge SAGs A AAAS Sadantaram sajatiyam na vailaksanya varjanat, 


arrSaatats fast sa aot Pat 112% 11 || nama riipo padhi bhedarh vind naiva sato bhida Il 24 Il 


The difference between objects of the same class can have no reference to Sat, for nothing 
else exists. One object differs from another on account of its name and form, whereas 
Brahman is absolutely without name and form. [Chapter 2 — Verse 24] 





Chapter 2 - Verse 25 
aaa, FT aeaeit TAT Vijativa masattattu no khalva stiti gamyate, 
Rea: Wa Test TorSTeASTaTHST SHE IR 11 || nasyatah prati yogitvam vijatiyat bhida kutah Il 25 II 


And about non-existence : we cannot say that it (is something that) exists. So it cannot serve as 
a pratiyogin. If so, how can there be Vijatiya difference? [Chapter 2 — Verse 25] 





Chapter 2 - Verse 26 


Ekameva dvitiyam sat siddha matra tu kecana, 
vihvala asadevedam pura siditya varnayan Il 26 II 


So it is established that Sat is one only without a second. But there are still some who get 
confused by texts and say that Asat (nothing) existed before creation. [Chapter 2— Verse 26] 





Chapter 2 - Verse 27 


Tare saTsenter fares Tass a! || Magnasy-abdhau yatha-ksani vihvalani tathasya dhih, 
aaa Beat erat faseaags 112 I akhandaika rasam srutva nispracara bibhetyatah II 27 II 


As a man who has fallen into the sea is bewildered and loses the power of exercising his 
senses, so they too become afraid and nervous when they hear of the Reality as one only 
without parts. [Chapter 2 — Verse 27] 





Chapter 2 - Verse 28 
| SATaTa=TSIATAP |__| Gaudacdrya nirvikalpe samadha vanya yoginam, 
TRAST FAAP | 12¢ || |] sakara brahma nisthanam atyantarh bhaya micire Il 28 II 
with form, regarding the objectless superconscious state. [Chapter 2 — Verse 28] 
Chapter 2 - Verse 29 


FSR ATT FeV ASAT Asparsa yogo namaisa durdarsas-sarva-yogibhih, 
SIT Tat AAAS AAS 112811 || yogino bibhyati hy-asmad-abhaye bhata darsinah II 29 I 





This identification with the ungrasped and ungraspable Reality is difficult to achieve. They are 
indeed seeing fear in the fearless. [Chapter 2 — Verse 29] 
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Chapter 2 - Verse 30 


WAIT PSII | Bhagavat pujya padasca suska tarka patunamun, 
STEAM aa Ss ARATSICAT1130 1 


ahur madhyamikan bhrantan acintye’smin sadatmani II 30 I 


The highly respected Bhagavatpada Sankara also refers to the Madhyamikas, experts in dry 
ratiocination (Contradicting the Vedic view), as confused regarding the self — existent Brahman 


who is beyond thought. [Chapter 2 — Verse 30] 
Chapter 2 - Verse 31 


Anadrtya srutim maurkhyad-ime bauddha tamasvinah, 
apedire nirat matvam anumanaika caksusah II 31 I 





Siinyam-asid iti briise sadyogarh va sadatamatam, 
sUnyasya na tu tadyuktam ubhayam vyaha-tatvatah II 32 II 


WIS AT APH Sleds: «NBR I 
(We ask the Buddhists :) When you said, ‘nothing existed’ (in Sloka 26) did you mean it 
(nothing) was connected with existence (Sat) or if (nothing) was of the nature of Geena In 
either case its nothingness is contradicted. [Chapter 2 — Verse 32] 38 





Chapter 2 - Verse 33 


7 FPMATS Ga ANT ara Ta Na yuktas tamasa sUryo napi casau tamomayah, 


TSS RTASTS SAS FT 11331 sac-chunyayor-virodhi tvat sunyam asit-katham vada II 33 Il 


The sun does not (have the attribute of darkness; nor is it itself of the nature of 
darkness. As existence and non-existence are similarly contradictory, (you cannot 
predicate something about nothing, something about nothing, so) how do you say 
‘nothing existed’? [Chapter 2 — Verse 33] 





Chapter 2 - Verse 34 
Viyadader namaripe mayaya suvikalpite, 
TIS AST FT cat asserat Fay 13x11 ‘|| slinyasya namaripe ca tatha cet jivyatam ciram II 34 II 


(The buddhists retort) : (According to you Vedantins) The names and forms of akasa and other 


elements are conjured up by Maya in (or on) Sat, the existence or Reality. Similarly (according 
to us) they (names and forms) are illusively produced by Maya in (or on) non-existence, Asat. 
(Reply) : Our answer is, ‘Maya you live long, i.e. you have fallen into a logical trap. 
[Chapter 2 — Verse 34] 





Chapter 2 - Verse 35 


Sato’pi nama ripe dve kalpite cet tada vada, 
kutreti niradhis thano na bhramah kvatcit iksyate Il 35 II 


If you affirm that name and form attributed to an existing thing are both creations of Maya (An 
illusory Principle), then tell us what is the substratum upon which Maya creates names and 
forms; for illusion without a substratum, is never seen. [Chapter 2 — Verse 37] 





Chapter 2 - Verse 36 


aye GASH: SSS Cts Taare «113811 ~~ ‘|| abhede punarukti syat maivam loke tatheksanat Il 36 II 


(The opponent says) : In the Vedic text Existence was (Sat Asat) if the two words mean 
differently then two separate things come in. If the words refer to the same thing, then there 
is tautology. (The Vedantin replies) : Not that, i.e., the two terms certainly refer to the same 
thing, but identical statements like this are seen in usage. [Chapter 2 — Verse 36] 





Chapter 2 - Verse 37 


pda ped aaa ad ase] aC Kartavyam kurute vakyam brute dharyasya dharanam, 
Soars weasicareciert 113911 __ || Ityadi vasana vistam pratya sitsadi tiranam Il 37 II 


We all use the expressions, ‘what has to be done has been done, “ speech is spoken, and A 
burden is borne. The Vedic text Existence was is meant for those whose minds are accustomed 
to such expressions. [Chapter 2 — Verse 37] 





Chapter 2 - Verse 38 
ATS TINH: ITAA ATL Kalabhave pure tyuktih kala vasanaya yutam, 
fret ueta aaa als a Baa 11311 ‘|| Sisyam pratyeva tenatra divitiyam nahi samkyate Il 38 II 


Such texts as ‘Before creation’ spoken in reference to Brahman who is timeless, are meant for 
beginners who are used to the idea of time. They do not imply the existence of duality. 
[Chapter 2 — Verse 38] 





Chapter 2 - Verse 39 


arat at UReRt at tract scsraar Codyam va pariharo va kriyatam dvaita bhasaya, 


ssa Gal Aiea AT aga «113211 ~~ ‘|| advaita bhasaya codyam nasti napi taduttaram II 39 II 





Chapter 2 - Verse 40 


cel RATER AST A OAT Tada stimita gambhirarh na tejo na tamastatam, 
Sarees «| afeePseaheresa ipxet || anakhya manabhi vyaktam sat kincit avasisyate II 40 II 


What remains after dissolution is an unmoving and ungraspable, unnamed and unnamable, 
unmanifest, indefinite something, beyond light and darkness, and _ all-pervading. 
[Chapter 2 — Verse 40] 





Chapter 2 - Verse 41 
TT Fae A AAS Nanu bhimya dikam ma bhut paraman vanta nasatah, 
wa ot frase aeantectia Ba ii¥2i! — || katham te viyato’sattvam buddhima rohatiti cet Il 42 II 


(Objection) : When the molecules of the four elements, earth, water, fire and air are dissolved, 
we may have an idea of the dissolution of those elements ; but how can our intellect grasp the 
dissolution of akasa which is not composed of molecules? Hence akasa is eternal. 
[Chapter 2 — Verse 41] 





Chapter 2 - Verse 42 


A MST Feat a sears | |! Atyantarn nirjagad vyoma yatha te buddhi masritam, 
asad GER Hat Asad AAT 1 s211_|| tathaiva sannirakasam kuto nasrayate matim Il 42 Il 


(Reply) : If your mind can conceive of the existence of akasa in the total absence of the 
(atomic) world (of names, forms and motions) why could we not conceive of Sat without 
akasa? [Chapter 2 — Verse 42] 





Chapter 2 - Verse 43 


PTT GS UMTTaT TaAT Nirjagad vyoma drsttarh cet prakasa tamasi vind, 
a ce fe a a va a weet fara iv _|| Kvadrstam kinca te pakse na pratyaksam viyat khalu I 43 I 


If the opponent holds that akasa can be perceived in the absence of the rest of the world, we 
may ask : Where can it be seen except as light and darkness? (i.e. what you seem to perceive is 
not akasa but light and darkness). Besides, according to the opponent’s view akasa cannot be 
perceived by the senses. [Chapter 2 — Verse 43] 





Chapter 2 - Verse 44 


Gai = ARTA Sadvastu suddhan tvasamabhih niscittair anubhuyate, 
qo Rat + Wrst Weasvs aera iixeii — || tUsnim stitau na sinyatvarn suinya buddhesca varjanat Il 44 I 


Brahman the pure existence (without any reference to the world) can be experienced without 
an iota of doubt, when all mentations cease. And what we experience is not nothing, for we 
are conscious of the perception of nothing. [Chapter 2 — Verse 44] 





Chapter 2 - Verse 45 
TEST TART AISKAS ST Sad buddhi rapi cennasti mastvasya sva prabhat vatah, 


Paes aa TT ATT 1 ie4 11 || nirmanaskatva saksi tvat san matram sugamam nrnam II 45 II 


(Objection : ) the idea of existence is also absent in the state of quiescence. (Reply : ) It does 
not matter. Brahman is self-revealing and the witness of the tranquil mind. It can be easily 
perceived by men inasmuch as it is the witness of the cessation of all mentation's. 
[Chapter 2 — Verse 45] 





Chapter 2 - Verse 46 


Mano jrmbhana rahite yatha saksi nirakulah, 
| 1&1 | |] maya jrumbhanatah purvam sattathaiva nirakulam Il 46 II 


When the mind is void of all mentation's we experience the witness or obscuring 
consciousness (in its purity) as calm and unagitated. Similarly prior to the functioning of Maya 


the existence, Sat, remained (in its purity) as quiescence, calm and_ unruffled. 
[Chapter 2 — Verse 46] 





Chapter 2 - Verse 47 


wa | Nistatva karya gamyasya saktir maya’gni saktivat, 
pac: TT | 1¥\9 11 || nahi saktih kvacit kaiscit budhyate karyatah pura ll 47 | 


As the power to burn exists in fire, so the power Maya, which has no existence independent of 
Brahman and which is inferred by its effect, exists in Brahman. Before the effect appears, the 
power behind the effect is not directly experienced by anyone’ anywhere. 
[Chapter 2 — Verse 47] 





Chapter 2 - Verse 48 


7 Weed Ue WA Te Te SIT Na sadvastu satah saktih na hi vahneh svasaktita, 


*, ‘ie 


Asada I Me: TH AAAI 1X | | || Sadvilaksana téyamn tu saketeh kim tattva mucyatam Il 48 I 


The power of a substance is not the substance itself, as for instance, the power to burn is not 
the fire itself. (Similarly, Maya, which is the power of Brahman, is not Brahman.) if Power is 
something other than Brahman, then define its nature. [Chapter 2 — Verse 48] 





Chapter 2 - Verse 49 


| Sinyatva miti cet SGnyarh maya karya mitiritam, 
118 11 || na sinyam napl sadyadrk tadrktva mihesyatam II 49 II 


(if you say the nature of) Maya is ‘nothingness’ (then you contradict yourself inasmuch as in 


verse 34) you said that ‘nothing’ is an effect of Maya (and an effect of a thing cannot be its 
nature, an effect being posterior to the thing). (so you will have to admit that) Maya is neither 
Sunyam, Non-existence nor Sat, existence, but it is as it is (i.e. something undefinable by the 
two terms). [Chapter 2 — Verse 49] 





Chapter 2 - Verse 50 


ASAATAAT STATA TH TTA Nasadé sinno sadasit taddnirn krn tvabhiittamah, 
: Gra A TACeAASAA «11401 | || sadyoga ttatmasah sattvarn na svatasta nnise dhanat Il 50 || 


This peculiar nature of Maya is corroborated by the Vedic text which purports, there was 
neither non-existence nor existence then (i.e., before creation) but there was darkness (by 
which is meant Maya). This attribution of existence to darkness (or Maya) is due to its 
association with existence, not by virtue of itself, in as much as it (existence) is denied to it (in 
the just mentioned Vedic passage). [Chapter 2 — Verse 50] 





Chapter 2 - Verse 51 


Ad Ug nti IRA ie Tad Ata eva dvitiyatam sunya vanna hi ganyate, 
Nad eT FAH 114211 || naloke caitra tat — ta likhyate prthak I] 54 II 





Chapter 2 - Verse 52 


Saktya dhikye jivitarn cet vardhate tatra vrddhi krt, 
na saktih kin tu tat karyam yuddha krsya dikam tatha I] 52 II 


If it is argued that increase in one’s power leads to the prolongation of his life (we counter it by 
saying that) the prolongation is not the result of power but the effects thereof, such as war, 


agriculture, etc. [Chapter 2 — Verse 52] 





Chapter 2 - Verse 53 
Ta UPA A IAT Farad Sarvatha sakti matrasya na prthak ganana kvacit, 
fared fect WSFA BAW 114311 || Sakti karyarh tu naivasti dvitiyarh sahkyate katham Il 53 II 


TAS. HoM4IT Na krstna brahma vrttih sa saktih kim tveka desa bhak, 
a aT + Rememmtia dad 1i&Xx ll ghata saktir yatha bhUmau snigdha mrdyeva vartate II 54 I 


Power does not operate in the whole of Brahman but only in a part of it. Earth’s power of 
producing pots is not seen in all earth but in a portion or mode of earth only, viz., in clay, i.e., 
earth mixed with water. [Chapter 2 — Verse 54] Z 





Chapter 2 - Verse 55 


Weisel Fal Yas Hae waar Pado’sya sarva bhutani tripadasti svayam prabhah, 
J ATSTa Geld BA 114411 || ityeka desa vrttitvam mayaya vadati srutih 1155 I 


The Sruti says: “Creation is only a quarter of Brahman, the other three quarters are self- 
revealing (i.e., not dependent on Maya’s effects for its revelation). Thus does the Sruti say 
Maya covers but a part of Brahman. [Chapter 2 — Verse 55] 





Chapter 2 - Verse 56 


A Act ATT Vista bhyaham idarh krtsnam ekarnsena sthito jagat, 
TRIAS 11/4811 |) Iti krsno’rju nayaha jagata stveka desatam II 56 II 


) Sa bhumim visvato vrtva atyatistha dasangulam, 
/4\9 || || vikaravarti catrasti sruti sutra krtor vacah II 57 Il 


= 


The Sruti supports the same view : ‘The supreme spirit, Pervading the world on every side, yet 
extends ten fingers beyond it.’ in the Sutras, too, Brahman is declared to transcend the world 
of differences. [Chapter 2 — Verse 57] 
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Chapter 2 - Verse 58 


Niramse’pyamsa maropya krtsnemse veti prechatah, 


142 11 || tad bhasayo ttaram brite srutih srotr hitaisint II 58 II 


Sruti, the well-wisher of the questioner, being asked whether Maya pervades the whole or part 
of Brahman, speaks of the partless as having parts in order to explain the nondual nature of 
Brahman, by giving illustrations. [Chapter 2 — Verse 58] 





Chapter 2 - Verse 59 


Sattattva masrita saktih kalpayet sati vikriyah, 
rarad Far 14S 11 || varna hit gata bhittau citram nana vidham tatha II 59 II 


With Brahman as its basis, Maya creates the various objects of the world, just as a variety of 
pictures are drawn on a wall by the use of different colours. [Chapter 2 — Verse 59] 


Chapter 2 - Verse 60 





Adyo vikara akasah so’va kasa svard pavan, 
akaso’stiti sattattvam akase’pyanu gacchati II 60 II 


The first modification of Maya is Akasa. Its nature is space i.e., it gives room to things to exist 
and expand. Akasa derives its existence from Brahman, its substratum. [Chapter 2 — Verse 60] 





Chapter 2 - Verse 61 


Eka svabhavam sattattvam akaso dvi svathavakah, 





nava kasah sati vyomni sa calso’pi dadvayarn sthitam II 61 II 


The nature of Brahman is existence only. Brahman is spaceless but Akasa has both space and 
existence as its nature. [Chapter 2 — Verse 61] 
Chapter 2 - Verse 62 
T WoT Ara acted | Yadva prati dhvanir vyomno guno nasau sati ksyate, 


qech fei Taga 118%11 || vyomni dvau sad dhvani tena sadekam dvigunam viyat || 62 II 


Akasa also has the property of (conveying or communicating) sound, which Brahman does not 
have. Thus Akasa has two properties, sound and existence, whereas Brahman has only one 
existence. [Chapter 2 — Verse 62] 





Chapter 2 - Verse 63 
Ya saktih kalpayed vyoma sa sadvyomnora bhinnatam, 
apadya dharma dhamitvam vyatya yenava kalpayet II 63 II 


The same sakti (power) i.e. Maya which has conjured up Akasa in the real entity, Sat or 
Existence has also produced the difference between them, as of substance and property, in the 
reverse way, after having shown their identity. [Chapter 2 — Verse 63] 





Chapter 2 - Verse 64 


Sato vyomatva mapannam vyomnah sattam tu laukikah, 


tarkika scava gacchanti mayaya ucitarn hi tat Il 64 II 


It is Sat which appears as Akasa, but ordinary people, and the logicians say that existence is a 
property of Akasa. This is only to be expected, for Maya is the conjurer. [Chapter 2 — Verse 64] 


Yadyatha vartate tasya tathatvam bhati manatah, 
anyathatvamn bhrameneti nyayo’yarn sarva laukikah II 65 I 


It is common knowledge that correct understanding makes a thing appear as it is in itself and 
illusion it appear differently. [Chapter 2 — Verse 65] 


Evam sruti vicarat prag yatha yadvastu bhasate, 
vicarena Viparyeti tatas taccintyatam viyat II 66 II 
A thing appears to be quite different after a thorough discussion of the Vedic passage 


(concerned) from what it appeared before such a discussion. So let us now discuss the nature 
of Akasa. [Chapter 2 — Verse 66] 





Chapter 2 - Verse 67 


HeeGera Hat | Bhinne viyatati sabda bhedad buddhesca bhedatah, 
Tdd wa ad aldia see 1181911 || vayvadl svanuvrttam sat na tu vyometi bhedadhih Il 67 II 


Brahman and Akasa are different entities. Their names are different, and the ideas conveyed 
by their names too are different. Brahman pervades air and other objects. Such is not the case 
with Akasa. This is what we know to be the difference. [Chapter 2 — Verse 67] 





Chapter 2 - Verse 68 


Sadvas tvadhika vrttitvat dharmi vyomnastu dharmata, 
r 118¢11 || dhiya satah prthakkare bruhi vyoma kimatakam II 68 I 


The entity, Sat being more pervading, is the locus or substance; and Akasa (being less 
pervading) a content or an attribute. When, by the exercise of reason or intellect, Sat is 
separated from Akasa, tell me what the nature of Akasa is i.e., it is reduced to nothing). 
[Chapter 2 — Verse 68] 





Chapter 2 - Verse 69 


Avakasatmakam tat cet asattaditi cintyatam, 
115% 11 || bhinnam sato’sacca neti vaksi ced vyahati stava II 69 II 


If you hold that (When existence is abstracted from it) Akasa still remains as space, we reply, it 
should be regarded as ‘nothing’. If you say : ‘it is different from Asat as well as from Sat’ you 
shift your position (for you do not admit anything which is different from both, which we, of 
course, hold). [Chapter 2 — Verse 69] 





Chapter 2 - Verse 70 


Wald Ua Ae YO Ae a Bhatiti cet bhatu nama bhusanam mayiksya tat, 
FRRMRIAM afar erermariead tise 1 || yadasad bhasa manam tat mithya svapna gajadi vat Il 70 Il 


If you argue that Akasa is evident, then we reply : let it be ; it is to the credit of the products of 
Maya. The appearance of an object which is in fact non-existent is an illusion (Mithya) just as 
that of the elephant seen in a dream. [Chapter 2 — Verse 70] 





Chapter 2 - Verse 71 
Jati vyakti dehi denau guna dravye yatha prthak, 
viyat sato stathal vastu parthakyam ko’tra vismayah II71 II 


area, Ua BIST TATE 1192 1 


As there is a distinction between a class, and a member of a class, a living man and his body, 
and the possessor of an attribute and the attribute, so there is a distinction between existence 


(Brahman) and Akasa. What is there to wonder at? [Chapter 2 — Verse 71] 





Chapter 2 - Verse 72 
SEarsTa Set AT Teed Trebe ate oR I Buddho’pi bhedo no citte niridhim yati cetada, 
anaikagryat samsayad va rudhya bhavo’sya te vada Il 72 II 


SAAC SSIS ST A ae ke | 


If you say that granting intellectually that there is a distinction between Akasa and Brahman, 
Yet in practice one does not feel convinced of it, we ask, is such an absurd conclusion due to 


lack of concentration or tenacious doubt? [Chapter 2 — Verse 72] 
Chapter 2 - Verse 73 


AM Fa seas aaa Apramato bhava dhyanat adye’nyasmin vivecanam, 
Fe WAR a dal SSH A | is2 11 || kuru pramana yuktibhyam tato ridha tamo bhavet II 73 I 





If the first, be attentive by fixing the mind through meditation. If the other, then study the 
matter carefully with the help of reasoning and evidence. Then the conviction of the truth of 


the distinction between Brahman and Akasa will be firm. [Chapter 2 — Verse 73] 





Chapter 2 - Verse 74 


AMAreraasty es Fe Traore | Dhyanat manat yuktito’pi riidhe bhede viyat satoh, 
7 Sea Get Toscoa a iiisw tt || nakadacit viyat satyarn sadvastu cchidra vanna ca Il 74 II 


By means of profound meditation, evidence and logical reasoning, Brahman and Akasa can be 
known to be different from one another. The akasa will not appear as real nor Brahman as 
having the property of space-giving. [Chapter 2 — Verse 74] 





Chapter 2 - Verse 75 


7] Ua Be Sa eee Jnasya bhati sada vyoma nistattvo Ilekha purvavat, 
fata ener fafsesscrgcay iist,11 || Sadvastvapi vibha tyasya nicchidratva purah saram Il 75 II 


To a knower Akasa always shows its illusoriness and Brahman also always shines unassociated 
with its properties. [Chapter 2 — Verse 75] 


Chapter 2 - Verse 76 





qa WS acaracoranie ay | Vasanayam pravrddhayam viyat satyatva vadinam, 
Taare OT geo aera Far | lst || sanmatra bodha yuktam ca drstva vismayate budhah Il 76 II 


When one’s impressions (About the true natures of Sat and Akasa) are thus quite deepened 
(by constant reasoning and meditation) one is amazed to see a person attributing reality to 
Akasa and suffering from ignorance about reality being pure existence (Void of all 
attributes)[Chapter 2 — Verse 76] 6 





Chapter 2 - Verse 77 


TOUTE UCI TT I Evamakasa mithyatve sat sat yatve ca vasite, 


SIERRA aa? WE watacsary | isis || || Nyaye nanena vayvadeh sadvastu pravi vicyatam Il 77 II 


Thus when the unreality of Akasa and the reality of Brahman are firmly established in the 
mind, one should follow the same method and differentiate Brahman, whose nature is pure 
existence, from air and other elements. [Chapter 2 — Verse 77] 





Chapter 2 - Verse 78 


FESR AT TARGA Sadvastu nyeka desastha maya tatraika desagam, 
Tae a: waledd: irscit || viyat tatrapyeka desa gato vayuh prakalpitah Il 78 II 





Chapter 2 - Verse 79 
Sosa sparsau gatir vegah vayu dharma ime matah, 


qe ear Paar a asf ara ii || trayah svabhavah sanmaya vyomnam ye te’pi vayugah II 79 I 


The following are the properties air is known to possess: ability to absorb moisture, 
perceptibility to the sense to touch, speed and motion. Existence and the properties of ee 
and Akasa are also found in air. [Chapter 2 — Verse 79] 





Chapter 2 - Verse 80 


aed ASS Bal aa Gara Vayu rastiti sadbhavah sato vayau prthak krte, 
nistatva rupata maya svbhavo vyomago dhvanih II 80 II 


Meroe ASS ST ear | ifeo dl 


When we Say, air exists, we mean that it does so by virtue of the universal principle, existence. 
If the idea of existence is abstracted from air what is left is of the nature of Maya i.e. a non- 
entity. The property of sound that is found in air is of Akasa. [Chapter 2 — Verse 80] 





Chapter 2 - Verse 81 
Aaa GSae Casa Ala WRAL | Sato’nuvrttih sarvatra vyomno neti pure ritam, 
SAME Bl A Sed SE 1162 11 vyomanu vrtti radhuna katham na vyahatam vacah II 81 Il 


(Objection): it was stated before (in67) that existence was a natural concomitant of every thing 
and that Akasa was not. Now you say that Akasa is concomitant of air. Do they not contra-diet? 


[Chapter 2 — Verse 81] 





Chapter 2 - Verse 82 


fesahrdta goer for Chidra nuvrttir netiti purvokti radhuna tviyam, 
VR ERarh AT Casta: Ha: 1 ie |) sabdanu vrtti revokta vacaso vyahatih kutah II 82 II 


(Reply) : We implied before that space as an attribute of Akasa was not found in air; we now 
say that the ability to produce sound, which is also the attribute of Akasa is found in air. Where 


is the contradiction? [Chapter 2 — Verse 82] 





Chapter 2 - Verse 83 


Tq UE eT OT Nanu sadvastu parthakyat asattvam cettada katham, 


TSP sears AT 112311 || avyakta maya vaisamyat amaya maya ta’pi no Il 83 II 


(Objection): if you argue that because air is different from the real entity it is unreal, why do 
you not infer that air, perceived by the senses being different from Maya, is not unreal like 
Maya? [Chapter 2 — Verse 83] 





Chapter 2 - Verse 84 
PSReqas AMAT WaT I Nistattva rupatal vatra mayatvasya prayojika, 
A PRPS oeberAcaatear iicw i! || $a sakti karyayo stulya vyakta vyaktatva bhedinoh II 84 II 


(Reply): Air is unreal because its nature partakes of the nature of Maya. Unreality is common 
to Maya, and its effects, because both differ from reality (Existence), although Maya, being 
power, is not subject to perception whereas its effects are. [Chapter 2 — Verse 84] 





Chapter 2 - Verse 85 
TRA WRIA TOL Sadasatva vivekasya prastu tatvat sa cintya tam, 
FGA aA FT Beat deaetasa eT tics || asato’vantara bheda astam tat cinta yatra kim II 85 II 





Chapter 2 - Verse 86 


aa] Hal Rasen aga aa Tara Sadvastu brahma sistornso vayur mithya yatha viyat, 
aralaeal Tat AaAeACa ed THste 1 ICS 0 |) vasayitva ciram vayor mithyatvarn marutarn tyajet Il 86 II 


What is real in air is Brahman, Sat; other portions are unreal as in Akasa. Having made a deep 
impression (in your mind) about the unreality of air (by reason and meditation) give up (the 
false notion about the reality of) air. [Chapter 2 — Verse 86] 





Chapter 2 - Verse 87 
TS eateae Ted aa | Cintayet vahni mapyevam maruto nyUna vartinam, 
ASIVSawiasT =a | icis || || brahmanda varane svesa nyuna dhika vicarana Il 87 II 


In the same way we can think of fire which has a more limited range than air. A similar 
consideration will point to the relative extension of the other elements which envelop the 
universe (E.g. water and earth). [Chapter 2 — Verse 87] 





Chapter 2 - Verse 88 


Vayor dasam sato nyUno vahnir vayau prakalpitah, 


puranoktam taratamyam dasam sair bhuta pancake II 88 II 





Fire is formed from a tenth part of air, and in this way each element is one tenth as extensive 
as the preceding one. This is the traditional theory described in the Puranas. 
[Chapter 2 — Verse 88] is 


Chapter 2 - Verse 89 


SAGO, VSR FAI Vahni rusnah prakasatma purvanu gati ratra ca, 
ah ole 8 eo weaver 1122911 || asti vasnih sa nistatvah sabdavan sparsa vanapi Il 89 II 


Heat and light are the specific properties of fire in addition to the properties of the entities 
from which it is derived, namely existence, a pseudo-reality apart from existence, and 
perceptibility to the senses of sound and touch. [Chapter 2 — Verse 89] 





Chapter 2 - Verse 90 
PARAS ea aT TOT Sanmaya vyoma vayvamsair yukta syagner nijo gunah, 
Sa aa Gar WaRRTaeT fafacaary 1120 | || Mpam tatra satah sarvam anyad buddha vivicyatam Il 90 I 


Endowed with these properties of Brahman, Maya, Akasa and air, respectively, fire has colour 
as its specific property; apart from existence, all the other properties of fire are unreal. 
Understand this by discrimination. [Chapter 2 — Verse 90] 





Chapter 2 - Verse 91 
aot jactad aeat Teas ala ora Sato vivecite vahnau mithyatve sati vasite, 
Tat Ses =ar cAlegar ef Fase 11%211 || apo dasamsato nyunah kalpita iti cintayet II 91 I! 


Since the reality of fire as Brahman and its unreality apart from Brahman has been established, 
it is easy to understand the unreality of water apart from Brahman since it consists of only 





one-tenth part of fire. [Chapter 2 — Verse 91] 


Chapter 2 - Verse 92 


Pais: Yaar Weesaa4r Santyapo’muh sunyatattvah sasabda sparsa samyutah, 
SUS Saoaea aI TAT TE 118211 || rupavatyo’nya dharma nuvrttya sviyo raso gunah Il 92 I 


Its existence, its pseudo-reality apart from existence, its perceptibility to the senses of sound, 
touch and sight are taken from the entities from which it is derived (namely, Brahman, Maya, 
Akasa, air and fire respectively). Its specific property is perceptibility to the sense of taste. 
[Chapter 2 — Verse 92] 





Chapter 2 - Verse 93 
aa foarodrarg dear a atc Sato vivecitasvapsu tanmithyatve ca vasite, 
yee A alaransteatar Tara 119211 || bhumir dasamsato nyuina kalpita psviti cintayet Il 93 II 


Since the illusory character of water considered apart from existence has thus been 
established, let us now take the case of earth, which arises from one-tenth part of water. 
[Chapter 2 — Verse 93] 





Chapter 2 - Verse 94 


aR Ware VR SET Asti bhustattva-sunya’syam sabda-sparsau sarupakau, 
Tavg wedi neat ae ear fataerart 1iex 1 || fasasca parato gandho naijah satta vivicyatam II 94 I 


The earth has for its properties existence, a pseudo-reality apart from existence and 
perceptibility to the senses of sound, touch, sight and taste. Its specific property is 
perceptibility to the senses of smell. Their difference from Brahman should be understood. 
[Chapter 2 — Verse 94] 





Chapter 2 - Verse 95 
WaPo Sasa VATS aa Prthakkrtayarn sattayam bhimir mithya’vasisyate, 
Woes SA wees Bsr 11s, 1 1 || bhimer dasamsato nyunam brahmandam bhimi madhyagam II 95 I 


The illusory character of earth is realized when it is considered apart from existence. One- 
tenth part of it forms the cosmos. [Chapter 2 — Verse 95] 





Chapter 2 - Verse 96 


aSvehey Teka YEH Bq | Brahmanda madhye tisthanti bhuvanani caturdasa, 


Way Faay wee, eas 1145 1 || bhuvanesu vasantyesu pranideha yathayatham Il 96 Il 


The cosmos contains the fourteen worlds and all the living beings suited to each world. 
[Chapter 2 — Verse 96] 





Chapter 2 - Verse 97 


TASH TET JIFHT Brahmanda loka dehesu sadavastuni prthak krte, 
FASS A AGMA Sule Tr ati ite! || asanto’ndadayo bhantu tadbhane’piha ka ksatih II 97 Il 


lf we abstract from the cosmos the existence which underlies it, all the worlds and all objects 
are reduced to a mere illusory appearance. What does it matter even if they still continue to 


appear? [Chapter 2 — Verse 97] 





Chapter 2 - Verse 98 
FAAS aS TMT Bhita bhautika mayanam asattve’tyanta vasite, 
HEeaeaas Mads A Fara 11%¢ 11 || sad vastva dvaita mityesa dhir viparyeti na kvacit Il 98 I 


When a deep impression has been created in the mind about the elements and their 
derivatives and Maya being of the same category (Viz., of Non-existence), the understanding of 
the real entity as non-dual will never be subverted. [Chapter 2 - Verse 98] 





Chapter 2 - Verse 99 


SST St TIS | Sadadvaitat prthagbhite dvaite bhiimya dirdpini, 
ade TAR Fay Bet aT aT 1 1%211 || tattadartha kriya loke yatha drsta tathaiva sa Il 99 II 





Chapter 2 - Verse 100 


TRA TCAGETTEHST FIT TET | Sanknya kanada bauddha dyair jagad bhedo yatha yatha, 
TAS APSE FIAT TIT AT 1100 tt || utpreksyate nekayuktya bhavatvesa tatha tatha Il 100 II 


The followers of Sankhya, Vaisesika, the Buddhist and other schools have established with 
quite an array of arguments (the real nature of) the multiplicity in the universe. Let them have 
these. We have no quarrel with them. (In the pragmatic world we too accept them all). 


[Chapter 2 - Verse 100] 





Chapter 2 - Verse 101 
Sas Wed Mee aaa Avajnatarn sadadvaitam nissamkair anya vadibhih, 
Ud Al Ae ASCSM 120211 || evarn ka ksati rasmakarn taddvaitam avajanatam Il 101 I 


There are philosophers who, holding an opposite view, disregard the real non-dual entity. That 
does not harm us, who (following the Veda, reason and experience, are convinced of our own 
unshakable position and therefore) have no regard for their conclusion. [Chapter 2 - Verse 101] 





Chapter 2 - Verse 102 


aca Geer dss ar eer vd Dvaita vajna susthita ced advaite dhih sthira bhavet, 
Bq Wea WIAs sieaser edie 126211 || sthairye tasyah pumanesa jivanmukta itiryate Il 102 Il 


When the intellect disregards the notions of duality, it becomes firmly established in the 
conception of non-duality. The man who is firmly rooted in the conviction of non-duality is 
called a Jivanmukta (Liberated in life). [Chapter 2 - Verse 102] 





Chapter 2 - Verse 103 
TST salt Teac We! AAT Wet Teer esa brahmi sthitih partha nainam prapya vimuhyati, 
IRIS SST wat Farrah 1120311 || sthitvasyam antakale’p! brahmanirvanam rechati |! 103 II 


Sri Krsna says in the Gita : ‘This is called having one’s being in Brahman, O Partha. None, 
attaining to this, becomes deluded. Being established therein, even at the last moment, a man 
attains to oneness with Brahman.’ [Chapter 2 - Verse 103] 





Chapter 2 - Verse 104 
ets Tae | ASST Sadadvaite’nrte dvaite yadanyo nyaikya viksanam, 
RASS HeGieta A Uae || tow! |] tasyanta kalas tadbheda buddhi reva na cetarah Il 104 I 


“At the last moment” means the moment at which the mutual identification of the illusory 
duality and the one secondless reality is annihilated by differentiating them from each other, 
nothing else. [Chapter 2 - Verse 104] 66 





Chapter 2 - Verse 105 


FISH WR ase Wale Yadvantakalah pranasya viyogo’stu prasiddhitah, 





ARASAeIS Ty A BRAM GRETAF Ret, || || tasmin kale’pi na bhranter gatayah punara gamah Il 105 I 


In common parlance the expression ‘at the last moment’ may mean ‘at the last moment of 
life.’ Even at that time, the illusion that is gone does not return. [Chapter 2 - Verse 105] 


Chapter 2 - Verse 106 
ARR Sate aT SOT aT faetaqra Niroga upavisto va rugno va viluthan bhuvi, 
qiesat aT Seray Woe Fae 11 205,11 || murchito va tyajatvesa pranan bhrantima sarvatha I! 106 || 


A realized soul is not affected by delusion and it is the same whether he dies healthy or in 
illness, sitting in meditation or rolling on the ground, conscious or unconscious. 
[Chapter 2 - Verse 106] 





Chapter 2 - Verse 107 


fed eo Sse ees Sa Dine dine svapna suptyo radhite vismrte’pyayam, 
WEAMaic AMS A APahst Qos 1 | || para dyurnana dhitah syat tadvad vidya no nasyati Il 107 II 


The knowledge of the Veda acquired (during the waking condition) is daily forgotten during 
dream and deep sleep states, but it returns on the morrow. Similar is the case with the 
knowledge (of Brahman) it is never lost. [Chapter 2 - Verse 107] 





Chapter 2 - Verse 108 


Pramano tpadita vidya pramanarn prabalam vina, 
na nasyati na vedantat prabalam mana miksyate II 108 I 


The knowledge of Brahman, based on the evidence of the Vedas, is not destroyed unless 
proved in valid by some stronger evidence; but in fact there is no stronger evidence than the 
Vedas. [Chapter 2 - Verse 108] 





Chapter 2 - Verse 109 
THERM Feed 7 aa Tasmad vedanta samsiddhim sada dvaitam na badhyate, 
SHS aa Vokes: feat 1120311 || antakale’pyato bhuta vivekan nirvrtih sthitah |] 109 || 


Therefore the knowledge of the non-dual Reality (thus) established by the Vedanta is not 
falsified even at the last moment (whatever interpretation be taken). So the discrimination of 
the elements (from the non-dual Reality) surely ensures peace abiding or bliss ineffable. 
[Chapter 2 - Verse 109] 





